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DeskTop

God’s self-giving love

hile the calendar year is drawing to an end, the

w church year has just begun again. The first Sunday
of Advent is the first Sunday of the new church

year, a New Year’s Day of hope and anticipation for what is
to come. It’s a reminder for me that while the world is still
waiting for renewal, we can welcome others into the renewal
that has already come, free for the asking. It’s another
reminder of how Christians live by a different calendar—the
same days but with a different meaning and purpose.

I cherish the quiet way the church year starts with
Advent. As with Simeon and Anna who hoped to see the
Messiah before they died, this is a time of longing for the
coming of the Lord. L.M. Montgomery wrote, “Looking
forward to things is half the pleasure of them.” Waiting
changes us.

“You can tell./ The way light surges / out of nothing,”
writes Kathleen Norris in her poem “True Love.” God’s
breaking through into human existence was something
worth waiting for.

The word incarnation means, literally, enfleshment,
becoming flesh: God—eternal, all-powerful, unlimited God—
taking on the limits of being human with us, with all its
fragility, pains and certain intimacy with death.

The very first thing Jesus did in his life was to take on
those vulnerabilities that we all share. That decision alone
says much to us.

Vulnerability, as defined by Vanessa Herrick and Ivan
Mann in their book Jesus Wept, is “An openness to being
wounded (physical or otherwise) which is motivated by love
of God and is the outcome of a voluntary relinquishment of
the power to protect oneself from being wounded.... [T]o
choose the way of vulnerability is to assent to God’s choice.”

A number of years ago, I went on a long van ride powered

by Mountain Dew and 1980s Christian rock with fellow
youth group members to hear Tony Campolo speak. He told
a story about vulnerability that I have never forgotten.
Campolo regularly took a group of college students to Haiti
as part of his university sociology classes. One student, a
tall, brawny young man, was shocked to discover himself
weeping, just bawling, while holding a child. The suffering
he saw around him had become incarnate within him.
Campolo told us that, in order to follow the path of Jesus, we
had to let the things that broke the heart of Jesus also
break our hearts.

Jesus chose, in coming to Bethlehem, in the Temptation in
the Desert, outside Lazarus’s tomb, in the Garden of
Gethsemane, over and over, to be moved by human need and
then respond in obedient love.

In the same way, Advent is a time, in the middle of
waiting again for the Feast of the Incarnation (Christmas
Day) to ask ourselves how well our choices line up with
Jesus’. In Philippians 2, we are called to “look not to your
own interests, but to the interests of others. Let the same
mind be in you that was in Christ Jesus, who ... emptied
himself, taking the form of a slave, being born in human
likeness.” It is because Jesus was as we are that we can be
of the same mind as him.

I'm reminded of words to the hymn, “Will you let me be
your servant”: “I will weep when you are weeping, when you
laugh I'll laugh with you. I will share your joy and sorrow
till we've seen this journey through.”

Christ’s incarnation is our call to be motivated by the love
of God to enter into relationships where we are vulnerable:
the grieving co-worker, the bitter relative, the difficult
neighbour. Through the love of Christ, the incarnation can
be present in every human relationship. God reached out to
us to show us how to reach out to others. Christmas is a gift
we need to pass on.—Timothy Dyck
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UpClose

Waterloo, Ont.
Police officers meet for second conversation

s a Christian police officer, I
Astruggle with fellow Christians

to follow in Jesus’ steps in a
fallen world,” said Allistair Field in his
opening meditation at the second
Christian Officers’ Peace Seminar
(COPS II) on October 30.

Field, member of a Brethren in

Christ congregation, works as a
policeman in Toronto. He concluded,

=
“We are cruel, self-centred, yet God g
cares for us even in our fallen nature.” =
The event was sponsored by the g
Institute for Peace and Conflict Studies S
at Conrad Grebel University College 3
and the Mennonite Central Committee g
Ontario Peacebuilders Program. . . . > ] ~
Tim Schmucker, representing MCC, Police officers meet for discussion at COPS Il. From left: Steve Brnjas, Rob
further set the stage by commenting, Davis, Morley Lymburner, Wendy Shoreman (hidden) and Allister Field. Looking
“Our traditional [Anabaptist- on from the outer circle is Lowell Ewert, director of the Institute of Peace and
Mennonite] theology of nonresistanceis ~ Conflict Studies at Conrad Grebel University College.
not to bear arms or use force, yet we to discuss public peace, justice and that police be held accountable for how
rely on peace officers and law in our order. One of the key questions is to they do their work.
defence.” The MCC binational Peace discern when policing becomes mili- As was done at COPS I last year, the
Office has been working on a project tary action on behalf of a government. police officers sat in an inner circle to
that asks how Christians committed to The police officers at this October discuss issues with “participant-
peace respond to terrorism, violence of event said they are grateful that observers” in the outer circle. This
states against their citizens, and crime. policing in Canada is separate from year there was more interaction
Last August, MCC convened a group the political order. Yet it is important between the two circles.
A policeman tells his story
ob Davis, who attends a started part-time studies in social
R Mennonite Brethren church, work and sociology. One of his areas of
started his career as a military work included a neighbourhood where
police officer at age 16. By age 20, he drug addicts slept in a vacant lot.
was in the Middle East with a United The theory was to take a safe
Nations peacekeeping force. activity and put it into a high risk
In the army, he thought of himself as area to reduce crime. The residents of
Christian, but his understanding of both the neighbourhood planted a commu-
his faith and work have changed since nity garden. Cultural and racial
then. differences were forgotten as they
When he entered policing, he wanted planted seeds together and took turns
to be on a tactical squad, which tends to caring for their garden plots. Calls to
use weapons and violence to achieve its the police dropped and crime was
ends. Now he has found a role in reduced in the community. For Davis, Rob Davis, left, confers with Lowell
community policing where he is more this illustrates the broader social Ewert at the seminar for police officers.
comfortable. He feels the term “law aspects of good policing.
enforcement” needs to be accompanied Davis concludes: “My study has evolved from spending time with
by the idea of “crime prevention.” program gave me a chance to think people and listening to their story. You
Can police be agents of change? Davis out of the box in the area of commu- quickly learn that a lot of offenders
tells his own story to illustrate. Hired by nity development and put theory into were at some time victims them-
Waterloo Regional Police at age 21, he practice. However my real education selves.”—Maurice Martin
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The five police officers, all of whom
attend Mennonite or Brethren in
Christ churches, discussed questions
such as the following: 1) Is there police
work you cannot do as a Christian?
How is “loving the enemy” applied in
your work? 2) What tensions do you
face in following Christ and your oath
of office? 3) What impact does policing
have on society? How do you see law
enforcement advancing the kingdom of
God? 4) What do you want from the
church community?

About “loving your enemy,” one
officer responded, “I never considered
anyone among my clientele to be my
enemy.... If we see them that way, we
escalate the violence.” He noted that a
police officer almost has a split
personality between personal feelings
and the “professional way of dealing
with things.”

The group agreed that it is impor-
tant to have a life outside of policing to
maintain a balance and mental health.
They conceded that “cops and robbers”
can be a lot of fun, so you need a
support group to keep you “real.”
Instead of relying on alcohol or other
crutches, “it’s a conscious choice to rely
on your faith,” they said.

The group noted that in the past,
police officers were taught that the
perpetrators of crime were “the enemy,”
a mindset that came out of the military
system. Officers at this event said, “We
were taught to keep the peace,” and
“We experienced more human rights
components in our training.”

Officers noted that maturity is needed
to be empathetic. One officer observed
that many do police work by default,
rather than from a sense of vocation.

A voice from the outer circle said: “I
grew up with the ‘what if’ questions—
what if someone attacked someone
dear to you? Dad would say, ‘T would
do whatever it would take to stop him,
short of killing him.” There was a tacit
willingness to use some force.

One officer responded: “We are
constantly being monitored regarding
the use of excessive force. We are
taught to use ‘necessary, reasonable
force’ in our work.” Concerning the
recent hostage incident in Toronto, the
police agreed that the man should
have been “taken out” sooner for the
sake of public safety.

One officer said: “I always felt that if
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I had to shoot someone, my career
would be done. I would be too trauma-
tized to continue.” Another observed:
“No officer can be ordered to take a
life, unlike the military where you can
be ordered to kill.”

“We need to find better solutions”
than simply enforcement, said an
officer. One officer said, “I invested in a
car thief for three years; my phone
calls kept him out of trouble. If we
could free up officers to ‘come along-
side’ people, things would be better.”

Another said, “The best investiga-
tive job I ever did on a young shop-
lifter was to take him to his parents.
The whole family...sat in that circle
and shared their concerns for him.
Laying criminal charges would have
done nothing for that boy.”

What do officers want from the
church? The officers feel the need to
more clearly negotiate an understand-
ing of their place within the faith
community. One officer said that the
church also needs “to bring up-to-date
the 500-year two-kingdom theology to
be relevant to our present time.”
Someone noted that it is significant

that officers participating in this event
“were all police officers first, then
became Mennonites,” implying that
not many from within the Mennonite
church have become police officers and
stayed within the church.

A former police chief from the outer
circle said, “It would be disappointing if
you discouraged your Mennonite young
folks from being police, because they
would make good peace officers, con-
cerned with bringing Christ’s peace.”

In this year’s dialogue, the police
officers seemed more aware of how
deeply ingrained is the “peace church”
identity within those who have always
been Mennonite. Surely more discern-
ment is needed before one can say that
“peace witness” and “peace officers” are
fully consistent terms, though there
were glimpses into their commonality.

How can we take these conversa-
tions back to pastors? And how can we
provide a forum for young people who
are thinking of police work? Several
police officers indicated their availabil-
ity as a resource, especially on restora-
tive justice.—From report by Maurice
Martin
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Can a story end a war?

The prophet Isaiah believed that the story of God’s kingdom has the

power to change the world. These familiar Advent texts present an
ever-growing vision of hope in a war-torn world.

6

an a story be so powerful that it can stop war?
That question confronted me as I was
listening to John McDiarmid sing an oft-told
story of World War I. It was Christmas and,
during a lull in the fighting, British troops heard
singing from the German side. Recognizing it as a song of the
season, they responded with “God Rest Ye Merry Gentlemen.”

When the Germans replied with Stille Nacht, the Brits
joined in with “Silent Night.”

“In two tongues,” sang McDiarmid, “one song filled up the
sky.” Soon, troops spilled out of the trenches and threw a
party, complete with gifts and a game of soccer.

Could it really be that a story is so powerful that it can
stop war? The prophet Isaiah seemed to think so. In the Old
Testament readings for Advent he sketches that hope-filled
and hope-generating dream for us. In the way these texts
are presented, the dream keeps getting bigger and bigger,
more powerful and more engaging, till one can barely hold
the dream without bursting!

In Isaiah 2:1-5, the prophet pictures the Temple Mount as
the centre of the world as it draws all nations to itself for
instruction in God’s ways. The result: swords into plough-
shares and spears into pruning hooks—an end to war.

In 11:1-10, we encounter a different picture but the same
dream, grown bigger. Out of the royal line of David, now
reduced to an almost dead stump, there will come a new
king who is filled with the Spirit of God. The actions of this
charismatic ruler will result in justice and equity. The text
does not say how, but knowledge of God and God’s ways will
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sweep across the nations and all
violence and danger will end. All will
experience safety and security—in
home, in community, in the world.

Chapter 35:1-10 enlarges the dream
even further. Not only will there be an
end to war, violence and danger. Now,
God will reverse all the violence that
humans have wreaked, and all the pain
they have experienced. Creation, along
with wounded human hearts and
spirits—all will be healed. The desert
will bloom, blind eyes will see, deaf ears
will hear, speechless tongues will sing,
and crippled limbs will dance.

With deep longing we cry out: Can
this really be? How? The prophet tells
us in 7:10-16: A child will be born,
Immanuel, God with us. He will make
the dream come true.

Advent and Christmas are times for
dreaming dreams. In the music of the
season, in the excitement of the
children, in the hint of angels—we
sense that more is possible than seems
apparent to the naked eye. That very
sense is an invitation to see beyond the
immediate to what might be possible.

And yet, how easily reality imposes
itself on us! War,
brokenness, fear,
despair are our
regular companions.
We become con-
vinced that the
dream cannot be, it
is but a figment of
our imagination.

Look again at
Isaiah. He knew well
the sounds of war
and weeping, fear
and despair. The
dream that caught
his spirit and sent it
soaring was set in
the middle of all that



Faith&Life

story of Immanuel—“God with us.” Knowledge of that story
will make it possible for tanks to be transformed into com-
bines and for children to play with wolf cubs. At the sound of
the story, arthritic knees will be loosed in dance. Tongues will

would kill the dream. The poem of
chapter 2 comes right after the fearful
judgement of chapter 1. Chapter 11
follows immediately upon the terror of
10:33-34.

The sign of the child—Immanuel—
given in chapter 7 is given to a king who
refuses to engage God in the possibility
of hope. The real world is the context in
which Isaiah’s dreams burst forth with
such incredible hope and healing. If
Isaiah could dream the dream in his
world, we can dream it in ours.

Even as Isaiah’s dream fills our
imagination, reading the Gospel texts
for Advent assures us that God fulfills
that dream. The instruction that Isaiah
saw going forth from Zion (2:3) is the

be freed and “one song will fill the sky.”

The possibility of putting an end to war and bringing
healing to the nations is seeded in that story. The telling of
the story will cause the sprout to grow. By the power of the
Spirit that moved Isaiah, the story can become real and fill
the earth, “as the waters cover the sea.”—Ray Friesen

The writer is a co-pastor, with his wife, Sylvia, at Zion Mennonite Church in
Swift Current, Saskatchewan. This article appeared in Leader, a quarterly

magazine for church leaders.

Resource for Christmas Eve

“Is it really possible?” is a script for a Christmas Eve service, written by Ray
Friesen and based on the Isaiah texts for Advent. It is posted at
www.leaderonline.org. The script works specifically with the question posed in
this article: Can a story be so powerful that it can stop war?

Advent is about God’s mission

last dry leaves have scuttled to

the ground, my heart turns
toward Advent. As the barren land-
scape shivers in the early winds of
winter, I find myself longing for the
lights of Advent.

Not everyone feels the same as I do.
Someone told me of a church member
who accosted the worship committee
and demanded that they eliminate
Advent. He wanted Christmas in early
December, not four weeks of waiting
and preparation for Christ’s coming.

I can understand the man’s frustra-
tion. Something seems terribly out of
joint when shopping centres are
festooned with sparkling red-and-
green banners and reverberate with
merriment and jangling bells, while
the church is draped in purple and lit
by a few flickering candles while we
sing our plaintive cry, “O come, O
come, Immanuel.” It isn’t easy to live
in such disparate worlds.

No season on the Christian calendar
is likely more misunderstood than
Advent. At no other time of the year do
the church’s values clash more uncom-
fortably with the surrounding culture.
So why do we observe this season?
Why doesn’t the church join the
December whirlwind and leap directly
to the Christmas extravaganza? What
was the ancient church thinking when
they set aside four weeks of prayer and

reflection to prepare their hearts to
celebrate the birth of the Christ Child?

E ach year in November when the

Advent is really about God’s mis-
sion. The scriptures and songs of the
season lay bare the yearning of God’s
own heart, God’s passion for relation-
ship, as was imagined in an 8th
century hymn for Advent:

Come, Sun and Savior, to embrace

our gloomy world, its weary race,

as groom to bride, as bride to groom:

the wedding chamber, Mary’s womb.

Yet it is so easy to lose the wonder of
God’s desire for us. We forget how
astonishing is the gift of a child who
breaks open our prison of isolation and
fear and unites us with the Lord of Love
and with one another. And living as we
do in wealthy North America, we forget
how many of the world’s poor and
oppressed are still desperate for dignity,
freedom and release.

And so for a few short weeks we go
backward in time to the season of
Israel’s captivity. We join with the
people of God longing for a Messiah
who will deliver them from their
enemies. With out-stretched arms,
they shout, “O that you would tear
open the heavens and come down, so
that the mountains would quake at
your presence!” (Isaiah 64:1)

If at no other time of the year, then
at least during Advent we stop to
reflect on how barren our own lives
would be without God’s gift of grace
and truth in the Babe of Bethlehem.

And in such a pause, a way is
opened for a deeper, more transform-
ing celebration of Christmas. A way is

opened for the church to see more
clearly that this season—and every
season—is a time when we are invited
to join God’s mission of justice and
reconciliation in the world. What God
is looking for during the Advent
season is a people ready not only to
receive the wondrous gift of God’s own
presence and peace, but ready to share
that gift wisely and generously.

Mennonites are not required to
celebrate Advent. In our free church
tradition, no external authority
regulates our worship calendar. But
the Advent season offers a recurring
reminder that, despite our unfaithful-
ness or unworthiness or even our
inattention, God is at work in the
world in amazing ways.

A song I sing to remind myself of
God’s dream for our world is a text by
Scottish song writers John L. Bell and
Graham Maule:

Who would think that what was needed

to transform and save the earth
might not be a plan or army
proud in purpose, proved in worth?

Who would think, despite derision,

that a child should lead the way?

God surprises earth with heaven,

coming here on Christmas Day.
I will light the candles of Advent in
our home—a sign of remembering and
gratitude and hope. Will you?
—Marlene Kropf

The writer teaches Spiritual Formation and
Worship at Associated Mennonite Biblical
Seminary. The song, “Who would think,” is #907
in Hymnal Subscription Service 1998:1,
available from Faith & Life Resources.
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Arts&Culture

Finding God through art

s a lover of both art and theol-
Aogy, I continue to discover how

the two complement each other.
The more I learn through both formal
study and life experience, the more I
see the intricacy with which the two
are woven together.

I once heard the artist described as
one who has the capacity to be awak-
ened by the very elements of life that
are often missed by others. As an
artist, I see my calling as one of
challenging and ushering those
around me into a greater experience of
life and truth.

I long to see others drawn into the
beauty they may otherwise overlook.
One of the most beautiful aspects of
life for me is the loving heart of God as
revealed through Jesus Christ, and I
long to help uncover the treasures of
that mysteriously beautiful love.

My thoughts on art and faith have
not always been synchronized. In fact,
for most of my life, faith did not seem
to find a place aside from the limited
Sunday morning experience. The study
of art history in my high school Visual
Arts class corresponded with a time of
deep soul searching, and thus awoke
something more than intellectual
knowledge within me.

As my head dissected the work of
the Renaissance artists my heart was
drawing near its own re-birth. Themes
of forgiveness, grace and resurrection
began to connect between my mind
and my heart as my search for mean-
ing in life continued. Art played a
significant role in my life, as it was my
passion, my expression and a great
deal of my identity.

A year later, I came to a monumen-
tal realization in regards to the
meaning of worship. The setting was
not a crowded church, and involved no
hymns or music. Rather, I was alone in
an art studio with blank canvas before
me, a powerful symbol of the chance to
become as clean as the canvas I
worked on.

I prayed that God would take my
hands and accept them as an offering,
and that God would be the artist

behind and before
me. The experience
began in my heart
and continued in my
head. I came to
understand the very
heart of worship that
day, as God, the
creator of all, desires
it to be.

As I painted an
image of my freedom
in Christ, I began to
experience that
freedom lived out in
my own life. It should
come as no surprise
to me that the Lord
spoke to me in a
powerful, life-
transforming manner
through this very
medium, and used it
to draw me closer.

I cannot help but
be drawn into the
presence of God
through my senses.
To me art is an intrinsic vehicle by
which theology is promoted and

Although I am still human, and
often miss out, I find that I have been

expressed. Expansion of the venues in
which I look for God and his messages
has allowed me to move from a
Gnostic and divisive lifestyle to a more

challenged and changed by God time
and time again through the arts.
—Dana Honderich

The writer is a third-year student at Columbia

holistic one.

Toews wins top award

Miriam Toews, a Winnipeg writer who has created a stir with her new novel, A
Complicated Kindness, has won the 2004 Governor-General’s Literary Award for
fiction. The winner was announced on November 16. “It’s
hugely gratifying and astonishing,” said Toews who was
stunned that her book was selected over Alice Munro’s.
(Munro is a three-time G-G award winner and beat out
Toews for the Giller Prize.) A Complicated Kindness is the
story of teenager Nomi Nickel who lives in a strict and
dreary Mennonite community in Manitoba (see Canadian
Mennonite, Aug. 23, page 11). “Nomi, a wannabe hip New
Yorker in a small town that seems allergic to desire, is
hilariously cynical and sweetly compassionate,” said the G-
G jury. “An unforgettable coming-of-age story, this novel is
melancholic and hopeful, as beautifully complicated as life itself.” The winner of
the non-fiction award was Romeo Dallaire for Shake Hands with the Devil: The
Failure of Humanity in Rwanda.—From Nov. 17 Globe and Mail

Bible College in Abbotsford, B.C.

Toews
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Finding Mennonite-Catholic common ground

Gerald W. Schlabach, ed. On Baptism:
Mennonite-Catholic Theological
Colloquium (2001-2002). Pandora
Press, 2004

Ivan Kauffman, ed. Just Policing:
Mennonite-Catholic Theological Collo-
quium (2002). Pandora Press, 2004.

eliefs and practices on baptism
B and just war/pacifism are

longstanding differences among
Mennonites and Roman Catholics. For
this reason, these topics were selected
for discussion by theologians and
ethicists under the auspices of the
Bridgefolk movement—a group of
Mennonites and Catholics who want to
learn from each other.

These books are important for two
reasons. First, because they address
issues of concern for the church’s faith
and life. Second, they model dialogue
within the divided body of Christ.

Traditionally, Catholics have empha-
sized both the need to wash away
original sin and the primacy of God’s
grace in the act of faith. They hold that
infant baptism reflects these concerns.

Mennonites have traditionally
charged that infant baptism is linked
with a state church in which citizenship
and church membership were the same
thing. For the church to be a community
of disciples living in contrast to the
world requires adult commitments, that
is, believers’ baptism.

On Baptism opens with the argu-
ment by Frederick Bauerschmidt that
Catholics share with Mennonites the
desire that baptism lead to disciple-
ship. Furthermore, in the present
secular context, whether a person
becomes a disciple in the church
depends not on the age at baptism, but
on whether the Christian community
that nurtures that person exists as a
contrast to the world.

Mennonite theologian Thomas
Finger argues that the New Testa-
ment, “rebirth” is linked with con-
scious intention. Yet, Anabaptists still
maintain God’s initiative here, says
Finger. The decision to receive water
baptism follows a prior baptism by the
Spirit. All writers agree that
Mennonites and Catholics alike need
to do a better job at teaching the faith

and forming disciples.

In Just Policing, Gerald Schlabach
says that pacifists agree that “someone
somewhere” has to maintain political
order but have not often considered
how. International “just policing”
might be common ground for
Mennonite pacifists and Catholic just
war thinkers.

His basic point is to emphasize the
difference between war and policing. If
just war theory is stringently applied,
it looks more like policing—bringing
an (international) offender to justice
and preserving order.

Mennonites and Catholics both
disagree with Schlabach. Catholic
ethicist Joseph Capizzi says that
Mennonites and Catholics remain
divided on the justification of force. As
a Mennonite, J. Denny Weaver criti-
cizes Schlabach for attempting to
justify a little bit of violence. For
Weaver, an “almost pacifist” is no
pacifist at all.

Schlabach responds that Mennonite
ethics should not be preoccupied with
remaining pure. “For me to say that I
am willing to be convinced by strin-
gent just war thought, duly rectified as
just policing, is not to say that I have

Arts notes

Art exhibits

¢ The Beatitudes is the theme for this
year’s juried art exhibit at the
Mennonite Heritage Centre Gallery in
Winnipeg. The exhibit is showing from
November 26 to January 8. Over 20
artists are represented.

¢ “Jonah and the Cow, Jesus and the
Healing Tree: Love Letters to Earth” is
an exhibit by Bob Haverluck showing
at the gallery from January 14 to
February 26. Haverluck’s whimsical,
cartoon-like art comments in a fresh
way on Bible stories and truths. He is
a pastor and educator.

¢ “In God’s Image,” the art collection
first shown at Mennonite World
Conference assembly in Zimbabwe in
2003, will be showing at the gallery
March 4 to June 4. It was showing in
Europe for the past year. The exhibit
features about 100 pieces of art from
17 countries. The gallery is open

been convinced. Yet, nonviolence itself
requires me to contemplate the
possibility.” Both dialogues exhibit
careful clarification, logical argument,
wit, bite, misunderstanding and
reconciliation. They show which are
important questions to ask: How do we
read the Bible? What are the lessons
of history? How is God at work
through our churches and in worldly
institutions?

At times there is as much disagree-
ment within a tradition as between
them. There are no definite conclusions.

The question here is not, “Should my
tradition change its position?” Rather,
each author asks whether there are
aspects of these issues we agree on,
and on which aspects disagreement is
acceptable. What can each side learn
from the other so that together we can
be more faithful to our Christian
calling?

The 2005 Mennonite Church
Canada prayer week material is on
unity in the body of Christ. These two
books model a unity through dialogue
and would make excellent study
guides.—Jeremy M. Bergen

The reviewer is a doctoral student in theology at
the Toronto School of Theology.

Monday to Friday, from 8:30 a.m. to
4:30 p.m., and Saturday from noon to
5:00 p.m. Ray Dirks, curator, is
available for speaking and gallery
tours. He can be contacted at (204)
888-6781 or e-mail:
rdirks@mennonitechurch.ca.—From
Gallery release

Movie on Luther

A new movie on Martin Luther, the
sixteenth century reformer, began
showing in theatres across the country
in late October. “Luther” stars Joseph
Fiennes as Luther, with an interna-
tional cast (the late Peter Ustinov
plays Prince Frederick the Wise). The
movie was directed by Eric Till and
produced by NFP Teleart of Berlin.
See www.lutherthemovie.ca for more
information about the movie and a list
of theatres where it is showing.—From
reports
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Mennonites have gifts for our culture

od, why did you wait so long to

make me a Mennonite? This

question is part of the debate
that John, a newly-minted Menno at the
age of 60, has with the Lord Almighty.

Though rather unusual discourse, it
is questions such as this that compel
me to work to see new Mennonite
churches planted, and established
churches find meaningful ways to be
invitational in their neighbourhoods.

I believe God has brought us to this
time and place with some purpose in
mind. Although trying to fully grasp all
that God intends is an impossible game
to win (see Job), I find myself dabbling
in it nonetheless. For much of our
history we strove to be faithful and
separate from the rest of the world. We
were the “quiet in the land” and we still
have Anabaptist cousins who remain
faithful to that understanding of
humbly living out one’s faith.

Letters

Yet as part of the constituency that
reads Canadian Mennonite, we find
ourselves immersed in contemporary
culture. We may be quiet on occasion,
but we are no longer separate. To this
I say, “Thanks be to God.”

It is God who has brought us to this
place in the midst of Canadian culture,
and maybe God is now asking, or
expecting, us to speak to our secular
neighbours and colleagues in mean-
ingful ways.

We have a long history of practising
and developing Anabaptist core values
of community, peace and justice,
discipleship, prayer and service. There
are many others in our culture, like
my friend John, who are thirsty for
what God has taught us. We have
much to offer them.

When I relate to my colleagues from
more evangelical denominations, I am
fascinated to hear them ask how the

This section is a forum for discussion and discernment. Letters express the
opinion of the writer only, not necessarily the position of Canadian Mennonite, any
of the five area churches or Mennonite Church Canada. Letters should address
issues rather than criticizing individuals and include the writer’s contact
information. We will send copies of letters discussing other parties to the named
individuals or organizations to provide the opportunity for a response. Letters can
be sent to letters@canadianmennonite.org or to “Letter to the Editor,” Canadian
Mennonite, 490 Dutton Drive, Unit C5, Waterloo, ON N2L 6H7.

Researcher seeks
Hmong refugee stories

I am doing research for a book I hope
to write on the Hmong people in
Canada, and would like to hear from
anyone in the Mennonite community
willing to share reminiscences of their
involvement with this group during
their early settlement in Canada, from
1979 to 1983.

Mennonite churches and Mennonite
Central Committee in Ontario played
a leading role in assisting Hmong
families on their arrival in Canada as
refugees. Subsequently, the Hmong
people established a Hmong
Mennonite Church in Kitchener.

I would be delighted to hear from
anyone who may have interesting
recollections or documents covering
these events. Please contact me by e-
mail at mbrem@yorku.ca.—Maxwell
Brem, York University, Toronto, Ont.

Toews’ novel is not
picture of Mennonites

Miriam Toews’ novel, A Complicated
Kindness, is a remarkably well-written
rant. The central character, Nomi
Nickel, is just graduating from high
school. At first I am angry for her
juvenile raving, but Toews wins me
over to feel a good deal of sympathy
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people in their churches can live more
faithful lives. I've heard them decry
the fact that their people just want to
talk the talk, but don’t seem to have
the desire to walk the walk of faith.
There is puzzled amusement when I
say that Mennonites may know how to
walk the walk, but talking scares us
just a little.

Maybe standing shoulder to shoul-
der with our secular neighbours and
colleagues is a prime position in which
God has placed us. God invites us to
take risks and let people like John
know that they too can be Mennonite.
We must set our hearts to the task of
inviting and including, so that our
unchurched and non-Menno friends
can experience God in new ways, and
find belonging in a faith community.
—Brian Bauman

The writer is Minister of Mission for Mennonite
Church Eastern Canada.

for Nomi.

If we could leave it as a disaffected
Mennonite girl coming of age and
bowing out, I could enjoy the novel.
Unfortunately, Toews denigrates a
religious faith and a thinly disguised
prairie town.

Do I worry too much about our
Mennonite image? The main character
is not, in my mind, a credible witness
through whom to view Mennonitism.
Her chosen alternative of freedom and
licence are unappealing even to her.

Social satire is to have a redemptive
function, causing us to see our foibles
and failings and to change. Toews’
inaccurate use of Mennonite history,
theology and practice, her character’s
overblown rhetoric, and her blanket
labelling of all Mennonites, make it
hard for me to see myself within her
pages. I see little change coming from
reading Toews.

Nomi rants, “We’re Mennonites. As
far as I know, we are the most embar-
rassing sub-sect of people to belong to
if you're a teenager.... The mark of the
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beast. Streets paved in gold.... I dream
of escaping into the real world.” We
may forgive a teenager for generaliz-
ing, but we need to take it as one
fictionalized, very immature, voice.

It is harder to forgive a literary
critic for jumping to the conclusion
that a book of fiction can delineate a
whole religious movement. I checked
some internet reviews. To Karl Allen
(About), “it seems Menno Simons, the
religious founder, was not so big on
explanation but very big on damna-
tion.” He read it in the book.

Why not generalize that all
Mennonites were commanded by Menno
to go to bed by nine? It’s in the book.

Fiction thrives on conflict. This
novel has a fictionalized setting,
situations and conflicts that have been
contrived, and a character with
parents and relatives who are fic-
tional. We dare not try to read in it an
accurate history of a real-life town or a
religious movement.—Alvin G. Ens,
Abbotsford, B.C.
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Pastors, musicians, worship leaders, worship teams, worship committees and laity are all
invited. Premiering Four Canticles of Praise, composed by Eleanor Daley based on the texts
of Thomas Troeger, commissioned for Refreshing Winds. There is also a pre-conference

Sponsored by CMU?s Institute for Theology & the Church.

Please visit www.cmu.ca/refreshingwinds.html or contact Diane Hiebert to register, receive
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The gift of self

At this time of year, many North
American Christians are engaged with
two dimensions of gift-giving. As days
shorten and darkness deepens, we enter
the season of Advent, and ponder the
miracle of God’s self-giving love,
assuming human form in the person of
Jesus. God is an extravagant giver,
bathing us with more sweet love than
we can absorb.

The second form of gift-giving is that
of the Christmas gifts we exchange.
Driven by seemingly irresistible forces,
we are compelled to give materially,
swapping our cash for stuff often made
by people with little cash who labour in
oppressive circumstances. We justify our
practice by twinning it with God’s gift of
Jesus.

The impulse to give is commendable.
We are called to practise generosity.
There are many good reasons to place a
gift in the hands of loved ones this
season. In my family, the annual gift
exchange organized by drawing names
enables the diverse and far-flung
members to connect and celebrate with
each other. In that spirit, I have already
secured a great new strategy game for

my young nephew, which I hope to play
with him.

What we yearn for, though, is meaning-
ful relationship. The best gifts are those of
our selves. This is how God made us, and
this is one of the lessons God offers us in
Jesus. “I love you!” God says. “I want to be
in relationship with you. Look! I give my
self to you.”

When my dad was asked what he

Ties

Melissa
Miller

wanted for Christmas, he invariably
replied, “I want happiness and I've got lots
of that. Just being together is enough of a
gift for me.”

What steps can we take away from gifts
of things towards gifts of our selves? How
can we help each other banish the oppres-
sion of materialism and claim the free love
of God? We learn from others, particularly

those generous souls who live in places
rich in relationships.

When my husband travelled to Africa
for Mennonite World Conference in
2003, he was overwhelmed by the
warmth of people he met, who embraced
him and named him “brother” and
“Papa.” People like Pascal Kulungu of
the Congo, a Mennonite administrator
and peace educator, gave generously of
themselves.

This season I want nothing more than
to be with those I love—to sing carols
Christmas morning with my grand-
mother at the nursing home, to play a
few wickedly competitive games of
Dutch Blitz, to laugh and love and
embrace. The money my husband and I
normally put towards material gifts for
each other will be given to support
Pascal in developing the Centre for
Peacebuilding, Leadership, and Good
Governance in the Democratic Republic
of Congo, in appreciation of his friend-
ship and dedication.

In these dark months, let us turn and
find the light of God in each other.

The writer is a counsellor, writer and teacher
from Winnipeg. She is currently a master of
divinity student at Associated Mennonite
Biblical Seminary.
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Ho Chi Minh City, Vietnam

Vietnam church leaders sentenced to prison

n November 12, the People’s

Court here handed down

sentences to six Vietnamese
Mennonite church workers in a four-
hour trial.

Nguyen Hong Quang, a pastor and
general secretary of the Vietnam
Mennonite Church, was given three
years imprisonment for obstructing
officials carrying out their duties.
Evangelist Pham Ngoc Thach was
given a two-year sentence. The others
were sentenced to nine to twelve
months in prison.

About 200 Christians reportedly
came to show their support for Quang,
including many from persecuted
ethnic minorities in the central
highlands. None was allowed into the
courtroom, though some were permit-
ted to enter the courtyard which was
guarded by an estimated 300 police.

A few family members were allowed
inside the courtroom. International
diplomats and foreign reporters were
not allowed in.

In an interview given to BBC after
the trial, Quang’s wife, Le Thi Phu
Dung, said that her husband was
judged very harshly. Asked if she
would appeal the sentence, she said
that is her intention. She and 45-year-
old Quang have three children, all
under 10 years of age.

Mennonite World Conference sent
letters to Vietnamese authorities after
the trial date was announced, asking
that the six persons be given fair trials.

Quang has been a leader within the
evangelical Christian house movement
for many years. In 1998, he affiliated
with the Mennonites. He has been a
mentor to many young evangelists,
and he and his group have nurtured
Christians among ethnic minorities in
central Vietnam.

These groups, together with
Mennonites in other areas, came
together in July 2003 to form the
Vietnam Mennonite Church. Quang
was chosen as vice-president and
general secretary.

Trained in law, Quang was head of
the legal committee of the Vietnam
Evangelical Fellowship (VEF), an
association of some
20 house church
groups. He rou-
tinely documented
and reported
government
harassment against
churches in many
parts of the country.

In December
2003 he publicly
called for the
release of persons
arrested for

June 8 when he was lured from his
home by police posing as land agents.
In July, Le Thi Hong Lien, a female
church worker,
was also arrested.
Authorities
insisted that
these arrests had
nothing to do
with religious
freedom. They
called together
people from the
community to
denounce Quang
and the local
church. In early

handing out July, newspapers,
Christian literature : TV and radio

in Ho Chi Minh .‘.L__H" ol reports called
City. Then he Nguyen Hong Quang has been Quang a thug
reported to police sentenced to three years in prison in 20 criminal.
that he was being Vietnam. These accusations
followed and were rejected,

threatened. The arrests of the church
leaders began following these incidents.
Nghia, an evangelist, was arrested
and beaten in jail. When his brother,
Nhan, and two other church workers
went to inquire about Nghia, all three
were detained. Quang was arrested on

Pleiku City, Vietnam

both by local Christians, and by the
international Mennonite community
which called for the release of Quang
and the others.—From Mennonite
World Conference and Vietnam
Ministries

Mennonites harassed in central Vietham

n November 6, four Mennonite

leaders were summoned to the

town hall here and told to
terminate their relationship with the
Vietnam Mennonite Church. Authori-
ties described the church as a heretical
religion and a “reactionary clique
opposing the state.”

Y Djik reported that when he
insisted that he had made a commit-
ment to the church, he was slapped in
the face and a security officer tried to
force his hands into tiny handcuffs.

“I cried out in pain,” wrote Y Djik. I
“was being treated as a common
criminal.” He was given nothing to eat
or drink all day while officers “worked
him over.” Eventually he broke down
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and signed a statement that he would
leave the church, though he had no
intention of doing so.

The next morning he and three other
men, Y Kor, Y Kat and Y Yan, were
forced to read their self-criticisms to
the townspeople. Everyone who had
gathered in Y Djik’s home for worship
was fined 200,000 dong, a
half-month’s wage, and ordered to leave
the Mennonite church.

The four men were placed under
surveillance for three months, and
warned that they will be arrested and
sent to a prison reform camp for two
years if they violated the orders not to
meet in their homes for worship.

Though the security police denied
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Winnipeg, Man.

New partnership with Africa takes hold

or the first time ever, Africa
FInter—Mennonite Mission (AIMM)

will have leadership based in
Africa instead of North America.

Mission leaders from both conti-
nents met September 22 to October 7
in Burkina Faso, South Africa and
Botswana to iron out structures and
appoint leaders to new posts. AIMM
has been a major channel of Mennonite
ministries in Africa since 1912.

“The growth and maturation of the
church in Africa has led to a keen desire
to include African church leaders in the
decision-making level for missions,” said
Peter Rempel, Mennonite Church
Canada Witness Mission Partnership
facilitator for Africa and Europe, and
past chair of AIMM.

In the new AIMM, an International
Central Council (ICC) will undergird a
set of Partnership Councils from an
African home base. The councils will
relate to the various church bodies in
the six African countries:

The ICC chose Siaka Traore of
Burkina Faso as its first chair,
Komuesa Kalunga Adolphe of the
Congo as vice chair, and Peter Rempel
from MC Canada as secretary. Its
primary function will be networking
and providing resources for the
councils and the missionaries. It will
meet once a year.

The African Mennonite churches

mistreating anyone, an officer admitted
that they are under orders to deny
believers the freedom to meet unless
they are an official group in a desig-
nated building.

In May, two Mennonite pastors in
this region were sent to a detention
camp because they refused to terminate
their relations with the Mennonite
church.

On November 15, the Vietnamese
government was to implement a new
law which specifies that religious
activities can only be carried out on
church property. Since house churches
do not own properties, their leaders
fear that the law will further restrict
their activities.

Though Vietnam’s constitution
guarantees freedom to follow a religion

participating in the
new AIMM are the
Evangelical
Mennonite Church
of the Congo, the
Mennonite Brethren
Church of the
Congo, the
Mennonite Church
of the Congo, and
the Evangelical
Mennonite Church
of Burkina Faso. The
partners from North
America are MC
Canada, Evangelical
Mennonite Confer-
ence and Mennonite
Church USA.

The AIMM
mandate has
excluded the
starting of
Mennonite churches
in southern Africa.
Only MC Canada Witness and
Mennonite Mission Network (MC
USA) are working with African
Initiated Churches (AICs) in southern
Africa.

The councils strongly urged an
increasing focus on training Bible
teachers rather than providing the
Bible teaching, as well as continuing
attention to HIV/AIDS.

or no religion, the ruling party has
stated its intention to manage religious
groups.

Many house churches in Ho Chi Minh
City have been able to meet openly and
officials have talked about the possibil-
ity of registering some of them. In
August, the bureau of religious affairs
contacted Mennonite leaders about
registration of the Vietnam Mennonite
Church. At that time, six Mennonite
leaders, four with no charges against
them, were in prison.

House church leaders today are not
optimistic about current government
policies, particularly since the jailed
church leaders received prison sen-
tences.—Mennonite World Conference
and Vietnamese Ministries

Photo by Peter Rempel

Siaka Traore, chair of the new AIMM International
Central Council, greets Susan Allison Jones, Canadian
mission worker, in Botswana.

During the Partnership Council
meetings in Botswana, Glyn and
Susan Allison Jones, Witness workers
from Ontario, brought together some
enthusiastic leaders for an evening of
conversation.

“People’s lives have been changed
because they have encountered the
risen Christ through [Bible] studies,”
said Susan. “But they are also commit-
ted to passing on what they have
learned to others. They have discov-
ered something exciting and they want
others to discover it too!”

In response to the restructured
AIMM, Janet Plenert, executive
director of international ministries for
MC Canada, wrote, “We have much to
learn from each other. This may mean
that African missionaries or visiting
pastors come to minister among our
churches, calling us to repentance, to
renewal. We must let go of our need to
make decisions, and rather trust the
collaborative wisdom of the new
international, inter-Mennonite part-
nership councils.”

More information on AIMM is
available at www.aimmintl.org.

—MC Canada release
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Winnipeg, Man.

Mission work in Africa involves travel adventures

ission workers, already away

from their homes in North

America, are also frequently
away from their homes in their
ministry locations.

This past year has taken Bruce
Yoder, whose home base is in Benin, to
Ghana, Togo and Nigeria to teach.
Yoder, and his wife, Nancy Frey (from
St. Jacobs Mennonite Church), work
under a Mennonite Church Canada
Witness and Mennonite Mission
Network partnership. Frey provides
leadership at the Benin Bible Institute.

In Ghana, Yoder taught Anabaptist
history for three days to Ghana
Mennonite Church leaders from six
districts, using Arnold Snyder’s book,
From Anabaptist Seed. Yoder wrote,
“We looked at what some 15th century
Anabaptist leaders said about topics
like: discerning God’s will, salvation,
baptism, church discipline, the Lord’s
supper, foot washing, truth telling,
economic sharing, and pacifism.”

Discussion on each topic eventually
got around to teachings and practices
in the congregations represented. One
of the mostly lively interchanges
centred on church discipline, specifi-
cally who decides who should be
disciplined and how. One example was
polygamy.

“While polygamy may not be a hot
topic in Mennonite congregations in
North America, the issues around
church discipline, what deserves
discipline, how it should be imple-
mented and who makes those deci-
sions are just as alive today among
western Mennonites as they are in
Africa,” says Yoder.

Yoder’s itinerary for Nigeria in-
volved leadership training, visiting
churches and connecting with
Mennonite Central Committee work-
ers involved in education and peace-
making.

Travel in West Africa is “often an
adventure,” reported Yoder, explaining
how a car breakdown led to another
delay.

“The following morning we started
off early, only to run into a student
riot. At one point the ‘students’ (not all
of them were students!) wanted to get

l
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Pastor Victor UmohAbasi leads a seminar at a Mennonite Church in Nigeria.

Bruce Yoder arrived late due to “travel adventures.”

A common theme in Yoder’s experi-
ence is gratitude and the impact of
prayer.

“Please pray for us and the different
ministries across West Africa,” he
wrote. “We are encouraged by what we
see God doing here and believe that
your prayers are a part of the mix that
makes it all possible.”—MC Canada
release

into the vehicle and suggested we
should let them use it. Matthew
Tangbuin (an MCC worker) finally
arranged with one of the students to
join us in the vehicle and he negoti-
ated us through the roadblocks that
his fellow demonstrators had estab-
lished. Once we got safely through, we
sent the student on his way with a
small gift as a token of our gratitude.”
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Rudy P.Friesen explores the Mennonite architecture and landscape
of numerous colonies, villages, estates, forestry camps and cities in
southern Russia, now eastern Ukraine, from 1789 until today.

Building on the Past

Mennonite Architecture, Landscape and
Settlements in Russia/Ukraine is a treasure of
photographs, information and insights.

752 pages 1100 photos and illustrations ~ $45.00 [paper] 0-9687299-0-8
www.radugapublications.com  (204) 943-2343  raduga@shaw.ca
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Cows provide fertile soil for church plants

couple with eight years of
A experience in Thailand told

mission leaders here in October
that it takes a village, and a cow or
two, to grow a church.

Speaking to mission planners in
Canada and the United States, Pat
and Rad Houmphan, MC Canada
Witness workers, outlined a long-term
approach to reaching a predominantly
Buddhist migrant people in Thailand.

The area inhabited by the Isaan
people, mainly descendants of Laotian
immigrants, is the poorest region of
Thailand, because of a lack of fertile
soil and insufficient rain. Yet 90
percent of the population ekes out a
living through farming.

“As we reach out to the Isaan people,
we are not only concerned about
saving souls but are also concerned
about their physical needs,” Pat
Houmphan said. Using seed money
from North America, the Houmphans
have developed rice banks, fish
projects and a cow-lending project.

In the Living Water Church of
Borabur, they lent a cow to a member of
the congregation, who will raise the cow
for three years to generate three calves,
keeping two and returning one calf and
the mother cow to the church. The calf
and the cow are then passed onto two
families and the cycle begins again.

“We hope that the project will help to
generate an income to raise the
standard of living. It is hoped that
when the income increases, [the church
member] will give back a portion to God
and to support the worker and the
needs of the church,” Pat said.

Nearly 22 million Isaan people live
mostly in villages in northeastern
Thailand. Despite nearly two centuries
of mission work, only one percent of the
population is Christian,.

Since the mid-1990s, the Houmphans
have planted two congregations: a
church of 85 people in Det Udom and
one of 65 people in Borabur. The village-
based approach is necessary because
residents are spread out and transporta-
tion between villages is difficult. Several
villages may meet together every six
weeks for common worship.

While the Isaan people’s physical

needs are great,
their spiritual needs
are even greater.
“The fear of demonic
power has caused
Isaan people to
practise animism.
They believe spirits
exist in all places,”
said Pat. “The
solution...is to
present to the people
that Jesus has power
over demons and evil
spirits.... Jesus can

Photo by Tom Price

take away fear and
bring peace.”

Since Isaan
families consider it
devastating for a relative to convert to
Christianity, the Houmphans use
Isaan culture to interpret Christianity.

“We conduct the service in Isaan-
Lao language, sing Isaan songs and do
Isaan dance using traditional maw-
lum music, and use sticky rice and

®em

t and Rad Houmphaan talk about their ministry at the
joint meetings of Mennonite Church Canada Witness
Council and the Mennonite Mission Network.

Celebrate the Psalms!
Our God

IS Awesome!

Complete kit: $181.99
Sample materials at www.mph.org/vbs.

"Celebrate the Psalms brings the
Psalms to life....I can hardly wait for
summer!”—Sandi Hannigan, Minister of
Christian Education, Ontario

Faith & Life Resources

krajep juice for communion,” Pat said.
“The purpose is for the Isaan to see
that Christianity is not only a western
religion. This will increase the chances
of people being more open-minded
toward the gospel.”—From MC
Canada release by Tom Price

VBS 2005
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WiderChurch

Steinbach, Man.

Delegates discuss issues in absence of quorum

egun four years ago as informa-
B tion meetings and for the past

two years as delegate sessions,
the October meetings of Mennonite
Church Manitoba have become
important decision-making times.

However, not enough delegates were
present at the October 23 session at
Steinbach Mennonite Church to form
a quorum.

“The meeting is still beneficial to
pass on information to you and the
churches,” said Bernie Tiessen,
moderator.

However, the approval leaders
sought for two decisions concerning
next year’s budget will be requested
instead at the February delegate
sessions.

113 out of the required 181 del-
egates were present, representing 37
of the 48 churches. Edgar Rempel,
executive director, wondered if the
churches have not recognized the
importance of the meetings and if
more publicity is needed.

John P. Klassen, director of Leader-
ship Ministries, opened with a devo-
tional.

Reflecting on the increased atten-
tion given to vision statements, he
contrasted present day responses—
task forces, agendas, goal setting—
with the responses of the early church
when it received its “vision statement”
to go out and proclaim the gospel.

“The disciples go to the upper room
and pray. Although there is work to be
done, they go and pray. We are so
eager to get things done that we
neglect to wait and pray.”

Delegates took time for prayer
around their tables before they
discussed the issues.

Norm Voth, director of Evangelism
and Service Ministries, shared infor-
mation about a new adult study series
he is developing, “Rooted in the
centre—Living on the edge.”

The six-session curriculum is to help
groups and congregations look at what
is the centre of what we believe and
who we are in a changing landscape.

“Jesus models and calls us to an
expression of faith that is close to the
centre but lives creatively and coura-

geously on the outside
edges,” he said.

Voth asked the del-
egates, “What are the
practices and disciplines
that demonstrate what we
hold as the centre of our
faith and what are the
edges you currently live
on?”

The responses from
delegates will be incorpo-
rated in the curriculum,
which will be available at
the February delegate
sessions.

A discussion of the
budget followed. Unable to
call for a vote on the 2005
congregational giving
budget of $763,400 (a
three percent increase over
last year), and unable to
approve in principle the
total 2005 budget, the
board invited feedback.

Three new programs are
proposed in the new
budget—church planting
initiatives, growth oppor-
tunities in leadership and
pastoral support, and restoring in part
the funding that had been cut to
Canadian Mennonite.

Delegates expressed concern about
knowing what the priorities are.

“Nobody says where we will cut
when the money doesn’t come in,” said
one, concerned about the previous cut
to Canadian Mennonite.

Some worry that although receipts
are ahead of last year at this time, the
conference is still a ways from meeting
the budget for existing programs.

Part of the deficit reflected in the
budget is due to a Winnipeg School
Division’s decision to withdraw its use
of Camp Assiniboia.

“We are in a discernment process in
formulating policy” for Camp
Assiniboia, said Bob Wiebe, director of
Education Ministries. “We are asking
your input as to the policy we want to
implement.”

Delegates suggested that the policy
state “what we stand for rather than
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Bob Wiebe, director of Education Ministries,
makes